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Abstract
This paper establishes religious conversion in India as a complex socio-political act rather than a
purely theological decision. It examines the conversion in India as a critical barometer of the tension
between constitutional secularism and socio-religious realities. The author contends that conversion
functions as a critical determinant of national narrative and socio-political power. The core argument
posits a fundamental conflict between the “open-source,” non-creedal framework of Sanatana Dharma
and the exclusive, proselytizing mandates of Abrahamic faiths. The author argues that while Hinduism
emphasizes orthopraxy and lacks a formal concept of apostasy, the rigid entry-exit requirements of
Christianity and Islam are often perceived as a “cultural invasion” that threatens indigenous identity
and demographic stability. The paper also analyses how Hindus feel dented in their encounters with
Abrahamic faiths over the centuries.
Furthermore, the paper investigates the historical evolution of “homecoming” movements, tracing the
methodological shift from Adi Shankara’s intellectual Shastrartha to the Arya Samaj's reformist Shuddhi
and the contemporary Ghar Wapsi initiatives, and establishes a historical continuity between medieval
resistance to forced conversion and modern reclamation movements like Shuddhi and Ghar Wapsi. It
evaluates the legal landscape, specifically Article 25 of the Indian Constitution, which distinguishes
the right to “propagate” from the right to “convert’. Finally, the study addresses the socio-political
implications of conversion, including demographic anxieties and the “Good Cop, Bad Cop” dynamic
between the BJP and VHP regarding institutional distancing from aggressive reconversion tactics.
Ultimately, the paper contends that conversion is not merely a personal change of faith but a profound
socio-political negotiation of power and national narrative in post-colonial India.
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Introduction: Context, Thesis, and Scope

India’s national identity is fundamentally predicated on its immense religious pluralism,
having served as the birthplace of Hinduism, Buddhism, Jainism, and Sikhism, alongside hosting
centuries-old communities of Muslims, Christians, and others. Hinduism forms the dominant cultural
and religious landscape, comprising nearly 80% of the population?. Itis the land where all religions
have not only survived but also prospered. Even though conversion is supposed to happen naturally
and theologically whenever a new religion establishes itself, it has consistently been a significant
social, economic, and political act embedded within the prevailing power hierarchies. The issue of
converting one’s faith is one of the most intensely debated and politically charged topics in the
modern world, including India. The post-colonial era has seen a transition of religious affiliations
from a purely personal matter of faith to a critical determinant of socio-political power and national
narrative.

An incidence of conversion is not merely a religious phenomenon or a theological decision
but a socio-economic, legal, and political negotiation of an individual’s place in the realm (both
real and imaginary) around him/ her. Therefore, the five factors need to be studied to develop
some understanding of this complex individual/ social issue: i) Religious (including philosophical
aspects) moorings which have shaped the life-styles (e.g., The Vedas, The Bible, The Koran etc.)
ii) The norms that have entered into the books which act as guide books for regulating one’s daily
routine (e.g. Smritis, The Didache, Hadith etc.) iii) The practices that have not entered into books
but are followed just by tradition (e.g. various rituals/ practices generally described as folk traditions)
iv) laws that have been enacted by the ruling agents (e.g. the state in the form of kings or parliaments
etc.) and v) The Socio-Economic and Power Dynamics (The Material Base).

Despite the Vedic affirmation of unity in diversity — “ekam sad vipra bahudha vadanti”
(“Truth is one, though the sages know it by many names,” Rig Veda 1.164.46)® — the philosophical,
social, political, and demographic anxieties surrounding changes in religious affiliation have
consistently made religious conversion a central flashpoint in Indian public life. This tension is
often framed as a conflict between worldviews: Hinduism emphasizes dharma as a fluid, contextual,
and non-exclusive way of life that accepts multiple paths to one truth (sarva dharma samabhava),
lacking a centralized conversion ritual and viewing mass proselytization as inherently disruptive;
whereas Abrahamic Faiths are often perceived as requiring formal, exclusive entry and exit, often
mandating conversion as a prerequisite for salvation, which fuels anxieties regarding cultural
erasure. The act of conversion is viewed by critics as not merely a change of faith but a profound
disruption, as converts often abandon ancestral practices, customs, and kinship ties, potentially
breeding disdain for their origins and challenging the inherent pluralism.

Beyond the personal, conversions carry heavy social and political costs, cited as fracturing
the joint family (kutumb) and caste networks that provide India’s primary social safety nets,
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disproportionately affecting vulnerable groups who are lured by aid, jobs, or marriage. This concern
is amplified by the political reality that numbers translate to electoral power, leading to the fear of
demographic dilution via targeted conversions, through foreign-funded rackets or instances of
“love jihad.”

In response to these perceived threats and amid historical traumas stemming from colonial
proselytization, over ten states have enacted anti-conversion laws. The mass religious conversion
(in Meenakshipuram, Tamil Nadu in 1981) in which hundreds of caste Hindus converted to Islam,
most of them forcibly (though later, many converts re-converted to Hinduism, citing the lack of
fulfilment of promises made during the conversions) sparked debate over freedom of religion in
India®. It triggered the government’s decision to introduce anti-conversion legislation. These statutes
aim to preserve social cohesion by curbing conversions achieved through fraud, allurement, or
force, viewing such shifts as direct threats to indigenous cultural and religious identity. The
Constitution enshrines the right to freedom of conscience and the right to freely profess, practice,
and propagate religion (Article 25). However, the Supreme Court ruling [1977 AIR 908, 1977 SCR
(2) 611, 1977 SCC (1) 677)] has critically clarified that the right to propagation is not a right to
convert, seeking to balance individual religious freedom with the imperative of maintaining secular
and social harmony. A brief mention of the Constitution (Scheduled Castes) Order 1950 issued by
the president of India® may not be out of place here. According to this order, the scheduled castes
who convert to religions other than Hinduism are no longer regarded among scheduled castes.
Subsequent amendments to the presidential order have permitted conversion to Buddhism and
Sikhism without a loss of SC status but not conversion to Christianity or Islam. As a result, a
scheduled caste person loses his/her SC status upon conversion to Christianity. Conversely,
scheduled tribes have rights to land and reservations that they do not lose upon conversion to any
religion.

This paper thus explores the critical intersection of constitutional freedom, theological
difference, and political/ social/ economic demography, arguing that the controversy over religious
conversion serves as a crucial barometer of the ongoing conflict between India’s constitutional
secular ideals and its complex socio-religious realities.

“The Jews and Christians each claim that none will enter Paradise except those of their
own faith.” (Qur’an 2:111). And according to the Quaranic (40:40) belief, Islam is a must for finding
an entry into Heaven: “And whoever does good, whether male or female, and is a believer, they
will enter Paradise, where they will be provided for without limit.” (Qur'an 40:40). However, for a
Hindu Moksha (freedom from the cycle of birth and death) is a purushartha and not his/her entry
into Heaven.

A comparative perspective on the concept and consequences of apostasy (the formal
renunciation or abandonment of one’s religion) in Abrahamic religions and Hinduism also helps



74 Emerging Trends in Development Research, 32 (1&2) 2025

one understand the issue of conversion and re-conversion. Abrahamic religions view apostasy as
a serious crime and theological transgression against an exclusive God, punishable by death and
eternal damnation. Hinduism, by being non-creedal, pluralistic, and non-totalitarian, views the
change of religion or even outright atheism as an individual choice falling outside the scope of
religious governance or punishment.

In the Abrahamic faiths, which are built on exclusive monotheism and adherence to a
divine covenant or singular truth, apostasy is viewed not merely as a change of opinion but as a
severe transgression against God. This view necessitates both temporal and eternal penalties:

- Judaism (Old Testament) suggests “You must certainly put [the apostates] to
death.” (Deuteronomy 13:9) ldolatry and enticing others away from the covenant are treated as
a form of religious treason, warranting the most extreme temporal punishment. Deuteronomy
(13:9) explicitly mandates death by stoning for the offender, with the community expected to
participate in the execution.

- Christianity (New Testament) emphasizes severe and final divine judgment for the
apostate, seeing it as a deliberate rejection of God’s truth and grace after having known it.
Hebrews (10:26-27) warns that such an act leaves “no further sacrifice remains” for sins, only a
“fearful expectation of judgment and consuming fire.” Revelation (21:8) places apostates
alongside the wicked condemned to the “second death — a fiery lake of burning sulfur.” The
Church also started punishing persons physically by formally instituting the Inquisition in Europe
and elsewhere.

- Islam views apostasy as a betrayal of God’s final revelation and the community (Ummah).
Traditional legal schools mandate the death penalty for the apostate, provided they do not
repent. This is directly supported by the Hadith, which instructs, “Whoever changes his religion,
Kill him."®

Thus, in the Abrahamic traditions, apostasy is considered a non-negotiable, capital offense
that carries the dual threat of execution in this life and eternal damnation in the next, reinforcing a
totalitarian doctrine in the sense of absolute, exclusive demand for spiritual allegiance.

In sharp contrast, Hinduism lacks any formal concept or legal/theological framework for
‘apostasy’ and, consequently, does not prescribe punishment for leaving the faith. This difference
stems from the fundamental nature of Hinduism as a diverse, non-creedal tradition.

- Absence of Doctrine: There is no concept of Apostasy in Hinduism because the tradition
is not founded on a single prophet, single scripture, or single set of dogmas that must be
exclusively followed under threat of penalty.

- Freedom to Question (Blasphemy): There is no punishment for blasphemy because
Hinduism does not demand unquestioning adherence. One can brazenly question the existence
of God or the authority of the scriptures. This tradition of debate (Shastrartha) and skeptical
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inquiry is millennia old and is not considered blasphemy. The Nasadiya Sukta (Rigveda 10.129)7,
a core Vedic hymn, itself raises profound questions about the creation and whether even the

highest gods know the ultimate truth—an act of theological scepticism at the source of the

tradition.

- Acceptance of Atheistic Schools: Atheism is not only tolerated but is codified within the
traditional framework of Hindu philosophy. The Charvaka (or Lokayata) school of thought,
which explicitly espoused the non-existence of God and prioritized the material world, is given
equal footing (Darshana) with theistic schools like Nyaya, Yoga, and the dualistic Sankhya

school.

- Open-Source Religion: Hinduism is often characterized as an “open-source religion” —

an individual is free to follow, modify, critique, or leave the tradition as they please without facing

Antiquity of Religious Faiths: Sanatan Dharma (popularly known as Hinduism) is the oldest in

the prevailing faiths of the World with no written history of its starting point. Other faiths have tried

to document their origination. A comparison of these faiths is drawn in Table 1:

Table 1

Religion

Approximate Origin Period Key Historical/ Foundational Events

Hinduism

Judaism

Jainism

~9000 BCE - 1500 BCE Emerged from the fusion of the Saraswati
Valley Civilization and Indus-Valley
Civilization. The earliest sacred texts, the
Vedas, were composed orally from about
1500 BCE, with the oldest, the Rigveda,
dating to about 9000-1200 BCE.

~2000 BCE (Patriarchal Age) Traced back to the covenant between God
and Abraham (~2000 BCE). The
foundational event is the Exodus and the
revelation of the Torah to Moses (~13th
century BCE). The Torah (first five books
of the Bible/Tanakh) contains the earliest
written laws and history, compiled in its
current form in the 5th century BCE.
~7"—6" Century BCE Traditions trace back much earlier, but the
religion was formalized by the last
Tirthankara, Mahavira (~599 BCE — 527
BCE), who established the current
principles. Texts were transmitted orally

before being written down much later.
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Buddhism ~6" Century BCE Founded by Siddhartha Gautama (the
Buddha), who achieved enlightenment
around 500 BCE. His teachings were
orally transmitted and later written down
in scriptures like the Tripitaka, with the
earliest parts dating to the 1st century
BCE.

Christianity | 1% Century CE Centred on the life, death, and
teachings of Jesus of Nazareth (c. 4
BCE —c. 30 CE). The New Testament
books, which form the core Christian
scripture, were written by various
authors between c¢. 50 CE and 100 CE.
Islam 7t Century CE Founded by the Prophet Muhammad (c.
570 CE - 632 CE). The religion began
with his first revelation in 610 CE, and
the founding event of the Muslim era is

the Hijra (migration from Mecca to
Medina) in 622 CE. The revelations were
compiled into the Qur’an shortly after his
death.

institutional or legal retribution. The focus is on Dharma (righteous conduct) and Moksha (liberation),
which can be pursued through countless paths, including non-theistic ones.

Since Hinduism (Jainism and Buddhism in the above table may be treated as parts of the
broad rubric of Hinduism, as all of them have faith in the doctrines of Karma, rebirth, and Moksha)
happens to be the oldest religious faith, there are no references to other religions in its books,
ancient discourses or philosophy in the canonical texts. There are neither references to the issue
of conversion nor are there any issues related to conversion. There are four reasons for this: i) the
rishis of the yore explored eternal and ethical truths about life and nature that were lofty and
sublime ii) they did not claim that whatever they were saying was the absolute truth iii) none of
their findings was meant only for their followers and hence there was no other for them and iv)
none of them started a school of thought/ followers after his own name. Since there was no other
organised religion/ sect, they did not face any challenge from them, though they did have some
people (called Rakshas in the later period) who opposed their thinking and lifestyle. But as time
progressed, and the new challenges arose in the form of conversion and sectarian violence.
Hindus rose to the occasion and wrote extensively on the issue. Swami Dayananda, for example,
in his Satyartha Prakash (The Light for Truth) refers to both Christianity and Islam and tries to
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establish the superiority of the Vedic Religion over them. In 1923, Swami Shraddhanand (1856-
1926) of Arya Samaj piloted a historic response to Islam’s legacy of proselytizing, calling it Shuddhi
(literally purification).
Hindu Dharma and Other Creeds: Characteristics

“Religion” is not an appropriate translation for the term “Dharma”®. While the following
nine are the characteristics of dharma according to Yéajiavalkya Smirt® : Ahimsa (Non-violence),
satyam (truth), asteya (non-stealing), shauch (cleanliness), indriya-nigraha (controlling the senses),
danam (charity), damo (restraint/ control), daya (kindness) and shanti (peace), the following are
ten characteristics of dharma according to Manu'®: Dhrti (patience), Kshma (forgiveness), Dama
(self-control), Asteya (non-stealing), Shaoca (cleanliness), Indriyanigraha (control over organs),
Dhii (benevolent intellect), Vidya (spiritual knowledge), Satyam (benevolent truthfulness) and
Akrodha (non-anger). In Srimad Bhagavatam (7.11.8-12)" the list enumerates thirty characteristics
which are a comprehensive way of engaging with existence. Each of these characteristics in
these lists is meant for every human being, irrespective of their religious/sectarian moorings. For
example, cleanliness should be followed by all of us and not simply by the adherent of a particular
creed/ religion; each one of us should speak the truth and the like. If this definition of Dharma is
accepted, the question of conversion becomes irrelevant. However, these definitions of Dharma
are in sharp contrast to the definition of Judaism/ Christianity/ Islam, the followers of which are
known as Jew/ Christian or Moslem. These three religions were started by three different prophets.
Christianity and Islam are described as proselytizing religions as they believe in the need of
conversion for salvation, though Judaism also allows conversion in a very limited way2.

To understand the issue of religious conversion, let us first look at definitions of the religions
involved in the process from three perspectives viz. academic, legal and religious in the following
table 2:

Table 2
Name Academic Legal Religious
An adherent of | Primarily defined as one | A person who professes
Christianity, the world’s | who professes belief in | belief in the Triune God
largest monotheistic | the teachings of Jesus | (Father, Son, and Holy
c religion, based on the life, | Christ. Legal systems | Spirit) and accepts Jesus
% teachings, and death of | typically use a generic, | Christ as the Son of God
£ Jesus Christ, asrecorded | faith-based definition, | and the Saviour (Messiah).
© in the New Testament. It | often to determine the | Central to this is the belief
focuses on the historical | applicability of | in Jesus’s death
spread, cultural impact, | ecclesiastical law | (Crucifixion) and bodily
and diverse | (historically) or for | returnto life (Resurrection).
denominations. demographic statistics.
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Focuses on the
religion’s historical

Lacks complex ancestry or
birth-based criteria in

Definition is purely creedal
and proselytic; identity is

(2]}
§ founder, its textual | secular law, relying mainly | based entirely on personal
g basis, and its status as | on self-identification and [ faith in Jesus Christ,
8 a major global faith | profession of faith. regardless of ancestry or
tradition. ethnicity.
Amember of the Jewish | According to the Law of [According to Halakha
people, an | Return (1950): A person | (traditional Jewish law,
ethnoreligious group | born to a Jewish motheror | followed by Orthodox and
descended from the | who has converted to | Conservative Judaism): A
ancient Israelites of [ Judaism (of  any [person born to a Jewish
Israel and Judah. It's | denomination) and is not | mother or a person who has
g often defined as a | a member of another |[undergone a rigorous
- conglomerate of | religion. This legal | halakhic conversion. Status
religious  practice, | definition grants the right |is retained even if the
ethnic descent, and | to immigrate to Israel and | person ceases to practice
cultural identity. receive citizenship. or converts to another
religion.
Acknowledges the | This definition is explicitly | Identity is primarily
ethnic dimension | linked to national identity | determined by matrilineal
" alongside the religious | and immigration rights, | descent or conversion,
'g' one. Notes that modern | serving a political function | making it a distinct
E streams (like Reform | for the State of Israel. ethnoreligious group,
8 Judaism) may accept where ethnicity and religion
patrilineal descent if the are intrinsically linked.
child is raised with a
Jewish identity.
A person who adheres [ As per the Indian [A follower of Sanatana
to Hinduism, often seen | Constitution and codified | Dharma (the eternal way).
as an ethno- | Hindu laws (like the Hindu | They adhere to Hinduism,
5 geographical group | Marriage Act), a Hindu is: [a  diverse tradition
_g originating in the Indian | 1)AHindu byreligioninany | characterized by the
I

subcontinent.
Academics note the
term is an exonym
(derived from the Indus

of its forms (including
Virashaiva, Lingayat,
Brahmo, Arya Samaj), OR

doctrines of Karma (action),
Punarjanm (rebirth), and
Moksha (liberation), and
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River/Sindhu) that was
later used as an umbrella
term for indigenous
Indian traditions.

2) A person who is a
Buddhist, Jain, or Sikh by
religion, OR 3) Any person
domiciled in India who is
not a Muslim, Christian,
Parsi, or Jew by religion.

who accept the authority of
the Vedas (though
adherence to any specific
tenet varies widely).

Emphasizes the
historical, cultural, and
geographical origins of
the term Hindu rather

The Indian Constitution
does not directly define the
term; the above is the most

expansive definition,

Lacks a single founder,
prophet, or required creed.
It is highly pluralistic and
focuses on orthopraxy

* than theological | including several separate | (“correct action”) rather than
g adherence. religions for the purpose of | strict orthodoxy (“correct
g applying secular law, thus | belief”).
S equating the term with an
entire legal-geographical
group. The Supreme Court
of India considers
Hinduism to be a way of life
and not a religion in
conventional sense.
Hindus largely describe
themselves as the
followers of Sanatan
Dharma.
An adherent of Islam, an | The  Constitution of | A person who adheres to Is-
Abrahamic monotheistic | Pakistan (260.3.a/b) [lam, which means “submis-
religion centred on the | defines a (Non-) Muslim as: | sion to God.” AMuslim is “one
Qur’an (the verbatim | “260.3.a) “Muslim” means [who submits.” To become 4
word of God) and the | a person who believes in [ Muslim, one must sincerely
teachings of the Prophet | the unity and oneness of |utter the Shahada (declara-
% Muhammad. The term | Almighty Allah, in the |tion of faith): “There is no god
é emphasizes the concept | absolute and unqualified | but Allah, and Muhammad is

of submission (Islam) to
God.

finality of the Prophethood |the messenger of God.”
of Muhammad (peace be
upon him), the last of the

prophets, and does not
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believe in, or recognize as
a prophet or religious
reformer, any person who
claimed or claims to be a
prophet, in any sense of the
word or of any description
whatsoever, after
Muhammad (peace be
upon him); and b) “non-
Muslim” means a person
who is not a Muslim and
includes a person
belonging to the Christian,
Hindu, Sikh, Budhist or
Parsi community, a person
of the Quadiani group or the
Lahori group (who call
themselves ‘Ahmadis’ or by
any other name), or a
Bahai, and a person
belonging to any of the
scheduled castes.]” (The
Constitution of the Islamic
Republic of Pakistan, [As
Modified Upto The 7th
January, 2015], National
Assembly of Pakistan.)

Focuses on the religion’s
Abrahamic tradition, its
central text (Quran), and
the linguistic meaning of
the term (submitting).

Definition in law is usually
straightforwardly creedal,
though issues of
conversion and parentage
are sometimes addressed
differently across various

legal schools or

jurisdictions (Shariat laws).

Identity is purely
volitional and creedal. It
is based on a specific,
clear declaration of

faith (Shahada) and
accepting
Muhammad as the

requires

final prophet.
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It is clear from the above that Christianity and Islam are primarily defined by a creed (a
statement of belief) and conversion (e.g., Shahada or baptism/profession of faith). They are
universally proselytizing faiths, meaning anyone, regardless of ancestry, can become a member.
Judaism is unique as an ethnoreligious group. Identity is primarily determined by birth (matrilineal
descent), making it difficult — though not impossible — to join through conversion.

Hinduism (Sanatana Dharma) defies all the narrow traditional features of any religion or
creed. Haldane, therefore, writes: “Hinduism is not a religion [in the sense] this term is understood
by the adherents of proselytizing religions.”*® It has been accepted as the oldest surviving religion
in the world, which unlike Abrahamic faith systems, has multiple books, prophets (avatar),
gods, prayers and prayer rituals, rites or performances, images (vigraha) for worship and
reverence, philosophical concepts, paths to liberation (Moksha) and the like. The faith has
survived in the Indian subcontinent despite several waves of insults, deprivations, threats,
torments, oppressions and slaughters both by the internal and foreign aggressions in its history
of several thousand years. The process has not stopped till date.

In view of Max Miller, Hinduism is a practice of Henotheism. “Mliller stated that
henotheism means ‘monotheism in principle and polytheism in fact.” He made the term a centre
of his criticism of Western theological and religious exceptionalism (relative to Eastern religions),
focusing on a cultural dogma which held ‘monotheism’ to be both fundamentally well-defined
and inherently superior to differing conceptions of God.”'* Sometimes, Hinduism is defined by
adherence to a philosophical/ethical way of life (orthopraxy) and association with the traditions
of the Indian subcontinent, not a single creed or prophet. Griswold'® has pointed the following
six characteristics of a Hindu:

1. “Hinduism has always had the general animistic or pantheistic tendency to deify whatever

is.

2. A second general characteristic of Hinduism is the tendency to syncretism.

3. Athird characteristic of Hinduism is the contrast which it accepts and justifies between

“hieratic” and “popular” religion.

4. Afourth characteristic of Hinduism is the dominance of the religious point of view in all

the affairs of life, or the supremacy of the religious consciousness.

5. Afifth characteristic of Hinduism is great reverence for the ideal of renunciation and

great capacity for sacrifice.

6. A sixth and last characteristic of Hinduism to be mentioned is the existence in it of

aspirations and anticipations still largely unfulfilled and unsatisfied.” (Griswold).

The Supreme Court of India has repeatedly observed: “When we think of the Hindu religion,
we find it difficult, if not impossible, to define Hindu religion or even adequately describe it. ... It
may broadly be described as a way of life and nothing more.” (1966 AIR 1119, 1976 (Sup) SCR
478, 1995 AIR 2089, 1996 AIR 1113) However, the former Vice President of India, Mohammad



82 Emerging Trends in Development Research, 32 (1&2) 2025

Hamid Ansari, has questioned this observation by rhetorically asking: “Which religion is not a way
of life? Is Judaism not a way of life? Is Islam not a way of life? Is Christianity not a way of life? Is
Buddhism not a way of life?"1® In the same interview, he further says, “After all, Judges are very
eminent people, but they are not infallible.”'” David Frawley, too, disagrees with the opinion of the
Supreme Court and maintains that to describe Hinduism as “a way of life”*® is not only fallacious
but also demeaning. He describes it as a way to live in harmony with the entire cosmos; it is a
name of a behaviour and a Sadhana; it is the quest of the self and not some external faith.®
(Frawley) Likewise, Maria Wirth writes: “Hinduism is an ideal way of life which is helpful in realising
one’s ONENESS with the Supreme Being. This ideal way of life is not based on a dogmatic belief
system, but on experiential wisdom.”? (Wirth) Haldane calls Hinduism an attitude (see supra).
Vidyaniwas Mishra puts it differently when he says: “Hindu dharma propels one to live in the
present; it is a union of truth and cosmic order/ divine law (rita).”?' (Mishra 11) What these three
scholars are saying is that Hinduism explores the relationship between Vyashti (the particularised
thing, sr7er 7%/a) and Samashti (the generalised and the abstract universal whole, 7+7 7%/3).

The best description of a Hindu way of life is: “a constant engagement to shed one’s
ignorance and pettiness”?? (Sabdakalpadruma 537). What binds various denominations (like
Shaivism, Shaktism, Smartism Vaishnavism, Saurism and others) of the Hindus and different
sects of Indian origin (like Buddhism, Jainism, Sikhism, Arya Samaj, Mahima Dharma, Prarthana
Samaj and others) together is the acceptance and belief in the following three doctrines: the
doctrines of i) action (karma) ii) rebirth (punarjanm) and iii) liberation (moksha). These are also
the necessary and sufficient conditions to identify or to describe somebody as a Hindu.

There are three parameters to decide the worthiness of an act (Karma). The first one has
been suggested by Gandhi very succinctly as: “a relentless pursuit after truth” (Young India, 24-4-
1924)%, It is necessitated for “the face of Truth is covered with a brilliant golden lid” (Ishavasya
Upanishad 15)?*. The quest of true knowledge is the major subject of the Upanishads. Truth is
one of the five yamas in the Yoga Sutra (2.30-31)%. Taittiriya Upanishad exhorts one to speak the
Satya (truth)?. Mundaka Upanishad (3.1.6)% states: satyamevam jayate (Truth alone triumphs).
Secondly, the Hindus believe that every human being is indebted to five sources for his/her existence
and survival. Therefore, through his/her actions, a person should strive to repay the five ethical
and spiritual debts?® (Shatpath Brahmana: 1.7.2.1-6) in one’s lifetime. So, each action of a Hindu
should be directed towards an effort to repay at least one of the following five debts: indebtedness
to the sages (rishi rin /¥ Fvr), indebtedness to the ancestors (pitra rin fag @), indebtedness to
the deities (deva rin @@ =v1) and indebtedness to humanity (manushya rin #g%7 #*v) and
indebtedness to the objects of nature like plants and animals (bhuta rin 4a #7j). The third parameter
to judge the value and validity of an action is that it should be performed for the fulfilment of at
least one of the four proper goals/aims of life (purushartha gesrej): righteousness/ moral values
(Dharma =#)??, prosperity/ economic values (Artha 3ref), passion/ love/ psychological values (Kama
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#14) and happiness/ spiritual value (Moksha #i&). All these four values are independent as well as
interdependent.

Other characteristics like (non)acceptance of the all-pervasive Supreme Being who is
both immanent and transcendent, (non)acceptance of the Vedas as a Pramana (means of valid
authority) in religious and philosophic matters, (non) allegiance to a particular tenet or philosophic
concept, (non)practice of multifarious rituals, (non) acceptance of great world rhythm, vast period
of creation, maintenance and dissolution that follow each other in endless succession (four Yugas
viz. Satyuga, Treta, Dwapar and Kaliyuga followed by Pralya) are just the examples of different
stages of realization by different sages and spiritual leaders in their quest of truth. Even the
evolution of the Chaturashrama® (four-age-based Monastery System) and the Chaturvarna®'
(four order/ class system) is to put the principle of Karma in its proper place effectively. Similarly,
different kinds of rituals, surrender to God, sticking to chaturashrama and chaturvarna, japa
(prayers) to different deities, and having qualities like contentment (santosh), tolerance, annihilation
of ego, love of life, flexibility, humility, austerity, charity, rationalism etc are just different types of
karmas for different occasions and purposes in consonance with the parameters specified above.
From this exploration, one realizes that nothing is to be wasted, rather everything is to be utilised
in an optimum manner. From this emerges the tangential characteristic of Hinduism: it is a way of
living with responsibility and duty, not with authority and rights. It may be reiterated that one’s
responsibility and duty are not confined to only the human world but include all the objects in the
cosmos. Similarly, the authority and rights of human beings neither override nor interfere with the
rights of other objects in the cosmos.

However, Christians®2consider Hindus to be heathens and Moslems consider them to be
infidels (kafirs)33; both Christians and Moslems?* believe that Hindus shall be burning in the fire of
Hell because of their faith. Therefore, both groups, perhaps out of compassion or because of
divine proclamation®®, make efforts to convert Hindus to their fold. The church “deceives, threatens,
and lures people away from their tolerant, inclusive tradition into an arrogant, divisive mindset.
Some followers of Islam ... kill [the nonbelievers].”*® Both these groups have therefore turned
“arrogant, self-righteous and [are fully] convinced that they are meant to rule the world in the
name of their god.”¥” (Wirth) They leave no opportunity to demean the Hindus. Here is one example
of a Christian arrogant opinion: “It is difficult to estimate Hinduism’s contribution to the world. ...
But perhaps, when all is said, Hinduism’s greatest contribution to the religious progress of humanity
will prove to be a negative one.”38

Background to Conversion: Interfaith Relations

Sarah Lee® proposes a relationship where Proselytizing is determined by dividing the
zeal for sharing faith by the respect for other faiths:
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zeal of sharing faith

Proselytizing =
respect for other faiths

Demographically speaking, Globally, Christianity remains the largest religion with ~2.4
billion adherents, followed by Islam with ~1.9 billion, then Hinduism (approximately 1.16 billion
adherents in 2024) and Buddhism (around 520 million followers globally in 2024). Hindus are
located largely in India and Nepal, while 120 of the world’s countries and territories had a majority
Christian population and Muslims are the majority in 49 countries. In 2020, the Organisation of
Islamic Cooperation (OIC) consisted of 57 member states, most of which have officially declared
themselves to be Islamic. The collective population of OIC member states is estimated to be over
2.04 billion as of 2025.

We know of some Interfaith dialogues in the recorded history across the world. Swami
Vivekananda also participated in one such meeting in Chicago in September 1893. | doubt if such
interactions are purely academic or humanitarian exercises. In these events the religious heads
try to show respect to each other besides trying to showcase the benevolent aspects of their faith.
But there are some other facts too which are generally pushed under the carpet in such gatherings.
In this section, I'll touch upon a few of them.

In a lecture at Westminster Abbey in 1873, Max Mdller classified religions that actively
seek new followers (missionary religions) and those that do not (non-missionary religions)*. Muller
writes: “Among the six religions of the Aryan and Semitic world, there are three that are opposed
to all Missionary enterprise — Judaism, Brahmanism, and Zoroastrianism; and three that have a
Missionary character from their very beginning — Buddhism, Mohammedanism, and Christianity.”
(Mller 35) Bracketing Buddhism with Abrahamic faiths is mischievous for there are fundamental
differences in the two. While Abrahamic religions present themselves as the sole path to salvation,
Buddhist conversion is an individual, personal journey to understand and practice the Dhamma,
which is presented as a path to liberation from suffering rather than a path to eternal life in the
Abrahamic sense. Abrahamic faiths emphasise on proselytization and the believe that salvation
is exclusive to their followers, whereas Buddhism focuses on individual spiritual development
through its teachings and does not wish to create followers (“appo deepo bhava”, meaning, “be
your own light”).

With around ~2.4 billion followers globally, Christianity is the largest practised religion
(Christianity was a minority religion during much of the middle Roman Classical Period, and the
early Christians were persecuted during that time), followed by Islam with ~1.9 billion (After the
Arab conquests, Christian Arab tribes were forced to convert to Islam. Non-Muslims (“Kafir’ a
derivative from “Kuffar’ or “non-believers,” or “infidels”) were required to pay the jizya, be exiled,
or be killed, depending on which of the four main schools of Islamic law their conqueror followed.),
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then Hinduism (approximately 1.16 billion adherents in 2024) and Buddhism (around 520 million
followers globally in 2024). Hindus are located largely in India and Nepal, while 120 of the world’s
countries and territories had a majority Christian population and Muslims are the maijority in 49
countries. The correlation between the ancestry of faiths and the number of followers today does
not present a picture of harmony among the faiths. Logically speaking, all the new faiths have
carved out a territory for themselves from the preceding faiths.

European history is replete with the history of Holy Wars (Religious Wars). Historical and
ongoing conflicts with religious dimensions include the Crusades, and the French Wars of Religion,
the Thirty Years’ War, which were fought between different Christian factions. In 1492, the Alhambra
Decree ordered the expulsion of all Jews from Spain, forcing them to either convert to Catholicism
or leave the country. Following the fall of Granada in 1492, Spanish Muslims (Moriscos) were
forcibly converted to Catholicism in the early 16™ century. Later, between 1609 and 1614, they
were expelled from Spain entirely. Those who remained and secretly practiced their religion faced
severe persecution, including torture and execution, by the Spanish Inquisition. The Peace of
Augsburg (1555) established the principle of cuius regio, eius religio (“whose realm, his religion”)
within the Holy Roman Empire. This meant a region’s prince or ruler could choose the religion of
his territory (either Catholicism or Lutheranism), and subjects had to either adopt that religion or
relocate. This principle resulted in widespread persecution, forced conversions, and mass
migrations of religious minorities across Europe. The Cromwellian conquest of Ireland in the mid-
17" century involved the confiscation of Catholic-owned estates, which were then given to loyal
Protestants. France’s Protestant minority, the Huguenots, faced intense persecution, culminating
in the revocation of the Edict of Nantes in 1685. This act forced many to convert or flee the
country, with hundreds of thousands seeking refuge in other parts of Europe and America.

Contemporary conflicts with significant religious elements include the Israel-Palestine
conflict, the Syrian Civil War, India-Pakistan conflicts, Muslim Rohingya-Buddhist conflicts in
Myanmar, and the ongoing wars in Afghanistan and Iraq, though these also involve complex
political and ethnic factors. The persecution of the Hindu minority in a Moplah-Muslim-dominated
Malabar region of Kerala in 1921, too, has drawn attention of some scholars. In recent Indian
history (mid-1980s - 1991), Kashmir is a burning example, where a systematic, forced campaign
of terror and violence against the Hindu minority (Kashmiri Pandits), was undertaken by Islamist
terrorists/ organisations with the aim of purging the valley of its non-Muslim population. Threatening
slogans from mosque loudspeakers telling Pandits to “convert, leave, or perish” (Kashmiri phrase:
Raliv, Tsaliv or Galiv and Chaliv), targeted killings of prominent community members, and the
destruction of properties and religious sites was undertaken on a large scale. These slogans
were not new as they had been raised in Europe too, when the Muslims in Ottoman Empire
stormed Europe. The invariability in slogans indicates to the consistency in the behaviour of the
terror perpetrating community.
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The militant groups like the Jammu Kashmir Liberation Front (JKLF) and later the Hizbul
Mujahideen started a reign of terror in the Kashmir Valley. Since the Pandits or their sympathisers
were the targets, a large portion of the Kashmiri Pandit population fled the Valley, primarily between
January and March 1990. The case of Girija Tickoo may be mentioned to indicated the brutalities
faced by the minority Hindus. Girija’s is a rare case of ethnic cleansing and targeted killings where
the minority community was systematically driven out of the region by violence and threats, creating
a demographic shift. Ms Tickoo worked as a laboratory assistant at a school in Bandipora. Following
the exodus of Kashmiri Pandits, her family had moved to Jammu for safety. In June 1990, she
was lured to return to the valley to collect her pending salary after being assured by a colleague
that it was safe to do so but the terrorists kidnapped her from her colleague’s home. After being
gang-raped and tortured, she was taken to a sawmill and cut in two with a mechanical saw while
still alive. Her body was later found on the roadside. Estimates of the number of Pandits who fled
vary, ranging from approximately 90,000—170,000 to figures as high as 350,000-500,000 cited by
some Kashmiri Pandit organizations. They are mostly settled in refugee camps in Jammu and
Delhi. However, the Marxist sociologists and historians tried to sidetrack the main religious issue
by putting the blame on unemployment and inequal distribution of land.

Contrary to this situation, in the Hindu dominated areas in India, minorities stay safe and
no major communal violence has been reported but it cannot be said of the areas where Hindus
are in minority. There are also sporadic reports and claims of pressure, intimidation, and violence
against Hindus in certain Muslim-majority pockets of states like West Bengal and Assam. The
decimation of Hindus in Pakistan (from approximately 20.5% in 1947, to about 1.6% in 2023) is
another example of sustained legal and social discrimination ever since the creation of Pakistan*!.
The violence against Hindus since the fall of the Sheikh Hasina government in August 2024 in
Bangladesh is another example highlighting the severe vulnerability of Hindu minorities when
Islamic militant or fundamentalist elements gain dominance2.

Interfaith Relations: Christian Suppression of Hindus

Manthra, Kakeyi's helpmate in Tulsidas’s Ramcharitmanas (2.15.3), says: “Let anyone
be the king, how does it harm me? |, a maidservant is not going to be pronounced a queen.”?
Many Indians think like Manthara. But the histories of different nations teach us differently as the
regimes do affect the lives of even the ordinary. For example, lakhs of Jews were made to run
from their places because of the rulers; nearly six million Jews were persecuted in Germany
because of the “Leader and Chancellor of the Reich.” Similarly, lakhs of Hindus/ Muslims had to
leave their motherland and shift to unknown places to save themselves during partition. When
Goa came under Portuguese rule, Archbishop of Goa passed over 115 decrees to humiliate
Hindus. Mass conversions of Hindus took place during mid sixteenth century; the neo-converts
could not even use their Konkani Hindu names; inquisition was instituted to punish all those
(including non-Christians) who violated Christian dictums. How the life of the locals was affected
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due to these rules has been documented by various historians#. Teotonio R. De Souza has
mentioned the following effects of the new regime:

All gadis were ordered out of Portuguese territory in 1567.

Non-Christians were forbidden from occupying any public office, and only a Christian
could hold such an office;

Hindus were forbidden from producing any Christian devotional objects or symbols;

Hindu children whose father had died were required to be handed over to the Jesuits for
conversion to Christianity;

Hindu women who converted to Christianity could inherit all of the property of their parents;

Hindu clerks in all village councils were replaced with Christians;

Christian ganvkars (freeholders) could make village decisions without any Hindu ganvkars
present, however Hindu ganvkars could not make any village decisions unless all
Christian ganvkars were present; in Goan villages with Christian majorities, Hindus
were forbidden from attending village assemblies.

Christian members were to sign first on any proceedings, Hindus later;

In legal proceedings, Hindus were unacceptable as witnesses, only statements from
Christian witnesses were admissible.

Hindu temples were demolished in Portuguese Goa, and Hindus were forbidden from
building new temples or repairing old ones. A temple demolition squad of Jesuits was
formed which actively demolished pre-16th century temples, with a 1569 royal letter
recording that all Hindu temples in Portuguese colonies in India have been demolished
and burnt down (desfeitos e queimados);

Hindu priests were forbidden from entering Portuguese Goa to officiate Hindu weddings.

A restriction was put on the week-long celebration of Hindu weddings.

All Hindus were forced to learn Chrisian doctrine by Jesuits.

Various treaties were not respected.

Even the native Christian converts (including clergy) were discriminated against by the
white-skinned Portuguese.

Muslim Invasions: Jihad

Primary sources detail several instances of state-sanctioned destruction and religious

conversion during the medieval period. For example, Hasan Nizami, the contemporary chronicler
and author of the Taj-ul-Ma’asir, asserts that Qutb-ud-din Aibak (1150-1210 CE) directed the
demolition of twenty-seven Hindu and Jain temples within the citadel of Qila-i-Rai Pithaura. The
resulting architectural spolia were utilized in the construction of the Quwwat-ul-Islam Mosque, the
first congregational mosque established in Delhi. Similarly, in Ajmer (1192), he ordered the
destruction of several local temples, repurposing their carved pillars to facilitate the rapid
construction of the Adhai Din Ka Jhonpra mosque. Historical narratives surrounding the 1194
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capture of Koil (Aligarh) assert that Aibak “purified” the region by removing religious icons and
executing those who resisted conversion to Islam. During his offensive against the Gahadavala
dynasty in Varanasi (Benares) in 1194, chroniclers claim, Aibak’s forces destroyed approximately
one thousand temples in the sacred city, subsequently erecting mosques upon their foundations.
Aibak’s 1197 assault on the Chaulukya capital of Anhilwara resulted in an estimated 50,000
casualties and the enslavement of a further 20,000 people. Finally, upon the capitulation of the
strategic fortress of Kalinjar in 1202, Aibak’s most thoroughly documented military operations,
temples were forcibly converted into mosques and an estimated 50,000 residents were either
executed or subjected to enslavement. Contemporary chroniclers claim that the presence of
“idolatry” was effectively eradicated. This in effect means that Hindus were slaughtered, converted
or were made to flee. During the reign of Shams ud-Din lltutmish, Gwalior (near Delhi) was attacked
(1232 CE). The Rajput women committed jauhar (mass self-immolation), and many of the
remaining inhabitants were killed. In his memoirs, known as the Malfuzat-i-Timuri (or Tuzk-i-Timuri),
Timur (Tamerlane) records that 100,000 prisoners were executed even before the final assault to
prevent a revolt during 1398-1399. The general massacre (Qatal-e-am) ordered by Nadir Shah
from the Sunehri Masjid of Roshan-ud-Daulah (Delhi) on the morning of March 22, 1739, is reported
in several contemporary chronicles like Rustam Ali’s Tarikh-e-Hind, Abdul Karim’s Bayan-e-Waqai
and Anand Ram Mukhlis’ Tazkira (also known as Tazkira-e-Anand Ram Mukhlis). AND Haksar, on
the basis of Tazkira, writes, “Soon the pathways of areas like Chandni Chowk and Dariba Kalan,
Fatehpuri and Faiz Bazar, Lahori, Ajmeri and Kabuli gates, Hauz Kazi and Johri Bazar — densely
populated by Hindus and Muslims alike — were littered with bodies. Shops were looted and
nobles’ mansions set ablaze. Women were ravished and abducted, many committing suicide.
Even Muslim citizens were reported as resorting to jauhar, killing their own women and children.
... For a long time, streets remained strewn with corpses, as the walks of a garden with dead
leaves and flowers. The town was reduced to ashes.”# Leftist scholars consider events such as
these as merely a conflict between the rulers but the religious angle cannot be ignored.
From Economic Interdependence to Exclusivity: Halal Marketing Model

There is no denying the fact that in their day-today lives, Hindu, Muslim and Christian
communities are interdependent in India and perhaps they cannot survive without each other. For
example, Christian schools and hospitals are very popular among Hindus and in this way are
patronised by Hindus. Most of the items needed for Puja (e.g. Kalava, chunri, incense sticks,
bangles, wood-pieces, decorative pieces, drums, flags etc) in a Hindu festival are prepared in
Muslim households. And in this way, Hindus help them run their households. But it is also true that
of late, the entire fruit wending business has not only been taken over but is also largely controlled
by Muslims across India and Hindus have suddenly been marginalised in this market. Similarly,
the entire meat and fish market, and scrap market are in the control of Muslims. | am not aware if
this is the outcome of some agency’s intervention or is just an outcome of some natural social-
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shift. But, there is certainly a case of religious intervention in the form of “halal*® module” of
business.
Islamic nations wish to have economic relations largely with the Islamic countries. Most
of them have weekly holidays on Friday, while others have it on Sundays (following Christian
calendar and traditions). Hindus being a minority have adopted Christian calendar for their
administrative and business purposes as a legacy from their British colonial masters. On the
other hand, Pakistan and Bangladesh, though, ruled by the British, have switched over to Muslim
practices to assert their religious identity. The OIC countries require a Halal certificate from other
countries in accordance with Sharia Law for doing business with them. The range of areas where
Halal certificates are being issued by an India based company is mind-boggling: Traders and
Merchants, FMCG Manufacturers, Medical Tourism, Air Catering, Tourism, Logistics, Food items,
and Cosmetics. The following information on the company’s blog throws light on the importance
of halal:
Islamic branding is an idea whose time has come, as brands tracking a broader consumer
base get accustomed to Muslim sensibilities. It's not just about halal food alone, for it’s at
the forefront of the branding repertoire that resonates deeply with Muslim consumers around
the globe.
Homegrown brands like CavinKare, Daawat, Bikano, Goldwinner oil, Vadilal ice cream,
Amrutanjan Health Care and Gujarat Ambuja Exports are embracing halal-certification to
get a better foothold in markets like Singapore, Malaysia and Gulf Co-operation Council
(GCC) countries.
CavinKare has got a halal certification from Halal India, an apex body for halal certification,
for three of its products — Fairever, Nyle herbal shampoo and Ruchi pickle — to expand its
footprint in Singapore, Malaysia and GCC.#" (https://halalindia.co.in/2023/02/26/indian-
brands-get-halal-stamp/)

The Halal certified products are being promoted and sold within India too. This includes meat

from (lawful in terms of Sharia) animals that have been slaughtered according to the specific
ritual method (e.g. the animal being slaughtered should face in Kabba'’s direction), known as
dhabiha (or zabiha)*®, which involves recitation of some Koranic verses (a prayer at the time of
the cut) by a sane, adult Muslim and a swift cut to the throat and the complete draining of blood by
a sane, adult Muslim. It is believed that the market share of halal certified is increasing every day.
The questions being asked by Hindus is if in a secular country, an economic activity can be used
to ostracise another community and Why halal certification shouldn’t be viewed as “economic
jihad” or a “parallel economy” controlled by Muslims. It is conjectured that this market-strategy
leads to gross economic discrimination, fundamentalism and anti-national mindset. The Govt of
UP, in November 2023, initiated a crackdown on halal-certified products, leading to a state-wide
ban on their production, storage, distribution, and sale, with the exception of products intended for
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export. The UP government stated that halal certification is an “unfair marketing strategy” that
could create social discord and that the practice is not mentioned in the Food Safety and Standards
Act, 2006.

By introducing “Halal marketing,” the Muslim community has tried to reserve all types of
production and marketing to one community alone. It is clear that Halal-Marketing directly violates
fundamental rights like right to equality, right to equal opportunity and right against religious
discrimination as guaranteed by the Constitution of India. “We endeavour to ensure that halal
consumers and service providers derive benefits from that which is lawful and governance to
Shariah (law),”® announces a company whose certificates are valid in 120 countries.® The number
itself is indicative of the power and extent of a syndicate based on Muslim beliefs. Even a Sanatani
businessman like Baba Ram Dev (Patanjali Brand) has taken Halal Certificate from Jamait Ulama-
i-Hind Halal Trust for at least 54 of his products.*' Companies such as Haldiram, Dabur, ITC etc
are no exception. | as a Hindu, sometimes wonder how Baba Ramdev is preparing his products
while reciting verses from Koran and keeping his face towards Mecca. At some places even
temple prasad is sold by some agencies as halal product’. The Halal Certification process
mentioned by one agency that issues certificates is shown in Figure 1.

Land and Property Issues: Land Jihad

Historically speaking Muslims ruled largely Hindu populated India for almost 500 years
but in a modern-day democratic set-up they feel marginalised (though they were given their share
of land in the form of East Pakistan (now Bangladesh) and West Pakistan at the time of freedom
in 1947). Muslims in India are not a marginalised community rather they are a privileged minority
who wield a considerable social, economic and political power which is very clear from the following:
They, through Wagf are the third-largest landholders® in India (as a collective entity) after the
Armed Forces and Indian Railways. A 2011 report by the Shashvat Committee estimated the
nationwide value of Waqf properties at Rs. 1.2 lakh crore. Land under the Waqf Board refers to
immovable and movable property permanently dedicated for religious, pious, or charitable purposes
under Muslim law, which is overseen and regulated by state and central Wagf councils in India. Waqf
properties constitute a significant land bank in India. The Wagf Act of 1995 recognized that long-
term use of land for Muslim religious or charitable purposes could automatically create a Waqf,
which made it possible for claims to be made based on historical use. Section 40 of the 1995 Act
allowed Waqf Boards to unilaterally declare any property as Waqf property, which could lead to
disputes and was considered a cause for concern. Disputes over property claims were handled
through Wagf Tribunals, judicial bodies consisting of Muslims alone, that would make the final
decision; which could not be challenged anywhere.

The day-today examples of trying to control land property through Wagf are in plenty. In
2022, the Waqf Board wrote a 20-page letter to 12 registration offices in Trichy, claiming property
in numerous districts including village Thiruchenthurai, in Tiruchirapalli district (Tamil Nadu). It
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also has a 1,500-year-old Sundareswarar Temple. The locals were taken aback when they came
to know that their whole hamlet had been declared the property of the state Waqf board. The
villagers claim that there was no evidence regarding Muslims residing in the area, and papers
proved that resettlement took place in 1927-1928. Similarly, In August 2024, the Bihar Sunni
Waqf Board claimed ownership of the entire village of Govindpur (Fatuha block, Patna district,
Bihar), leading to legal disputes with residents. The villagers challenged this claim in the Patna
High Court, which granted them interim relief, and the case is ongoing. The majority Hindus termed
Wagqf’s actions as “Land Jihad** and a soft form of “Ghazwa-e-Hind"%.

In the village “Kalathur,” Perambalur District (Tamil Nadu) Hindus and Muslims lived with
no issues till 2011. In 2012, a demand was kept by Muslims not to allow temple procession in
certain streets where Muslims live. The then ADMK Government relented though the was rejected
several times until 2018 and the Police Department and other officials issued certain restrictions
for festival processions of the Hindu Temples. Since there was an objection by the Muslim
community people about the sprinkling of turmeric water (an important ritual for the procession),
it was directed that the Hindus shall not sprinkle turmeric water on the third day and they would
restrict their celebrations and rituals on the third day. The issue started in 2012 and restrictions
were put in place by a Court order in 2018 which was overturned in April 2021 by Madras High
court order. During the protest against the transfer of a municipal secretary in Malappuram (a
Muslim dominated town), a speech by IUML leader Abid Hussain Thangal, in late 2021, demanded
that the position of municipal secretary in Malappuram should be held by a Muslim officer only. From
these itis clear that Muslims do not trust any other community. They want majority rights wherever
they are in majority and they need minority rights where ever they are in minority.

Let us ponder over the interfaith relations in a Muslim country too. We can take the
example of a Constitutional democracy like Pakistan as a case study. The relations between a
Muslim and Non-Muslim can be studied from the Constitution of Pakistan. The Preamble in it
declares: “Wherein the principles of democracy, freedom, equality, tolerance and social justice,
as enunciated by Islam, shall be fully observed.” (emphasis added, p. 1). The Constitutional
mandate is that all existing laws shall be brought in conformity with the Injunctions of Islam as laid
down in the Holy Qur’an and Sunnah, and no law repugnant to such Injunctions shall be enacted
(Article 227). Federal Shariat Court (FSC) is empowered to examine and decide whether any law
or provision of law is repugnant to the Injunctions of Islam. If the FSC declares a law to be un-
Islamic, the government must take steps to amend the law. In a direct conflict, the established
legal structure attempts to ensure that laws conform to Islamic injunctions through the FSC
mechanism.

Only a Muslim can become the President or Prime Minister of Pakistan. Muslim girls
cannot marry outside their religion in conformity with the Koranic injunctions. According to Quran
2:221 (Surah Al-Baqarah, https://myislam.org/surah-baqarah/ayat-221/), Muslim women are



forbidden from marrying non-Muslim men (polytheists/mushrikin) until they believe. The verse
dictates that a believing slave is better than a free polytheist, citing that such marriages lead to the
fire, while Allah invites to Paradise. This prohibition is a consensus among Islamic jurists. Non-
Muslims have rights to religious freedom, including managing their institutions and practicing
their faith (Article 20) but Anti-blasphemy laws also exist that re
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